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The Mausoleum of Genghis Khan is located in Ejin Horo Banner of Erdos. It is 
not the tomb of Genghis Khan, but the place to worship Genghis Khan. The ritual for 
Genghis Khan has been continued for almost eight hundred years from the date that 
Genghis Khan passed away. Obviously, there is no emperor in China and abroad can 
enjoy a ritual like Genghis Khan. 
This article is trying to solve the issue of the cultural heritage of the ritual for 
Genghis Khan. In other words, what the motivation of the culture heritage in the ritual 
for Genghis Khan with the transformation of the time and space and with the social 
changes is. 
As a cultural carrier, the ritual has characteristics of stability and continuity. So 
the characteristic of the ritual for Genghis Khan is a window for understanding 
internal logic of the Nomadic culture. Although it has been in a process of change and 
development for more than seven hundred years, the ritual carries internal logic of the 
Nomadic culture--the mobility. The mobility of nomadic people not only means the 
mobility of the space, but also includes the mobility in the “ethnic character” point of 
view which is more important. As the most representative ritual for Mongolian 
Nomadic people, the ritual for Genghis Khan shows the mobility of Nomadic people 
perfectly. There is no doubt that the ritual for Genghis Khan was affected by different 
cultures during more than seven hundred years. However, because the ritual has kept 
the characteristic of mobility, the cultural boundary of Mongolian Nomadic people 
can be maintained. 
This article takes the characters of the ritual for Genghis Khan (Chapter 1), most 
of all the arrangement of the space of the Mausoleum of Genghis Khan as the 
breakthrough point, and indicates the mobility of Nomadic people in the ritual for 
Genghis Khan with anthropological view and method (Chapter 2). By presenting 
different ritual natures in different dynasties of the ritual for Genghis Khan (Chapter 
3) , we can see that the appearance of Dahl Hu people is the result to accommodate 
the changes of livehood and life style of Mongolian Nomadic people (Chapter 4). 
At the level of macroscopic culture, shamanism is a cultural form with the most 















ritual for Genghis Khan, shamanism plays a role of protecting the ritual for Genghis 
Khan (Chapter 5). 
Under the background of mass tourism nowadays, the ritual for Genghis Khan is 
facing a new choice because of the landscape establishment and space transformation. 
How to maintain the motivation of culture heritage in the new social culture and 
ethnic relations needs to be thought further. 
We can make a conclusion that the inner logic of the ritual for Genghis Khan is 
mobility. Whereas, when the ritual depends on other mobility (modern mobility) and 
departs from mobility in the modern context, what strategies can be done to protect 
the ritual, and how to inherit the ritual with social changes? These are new projects for 
us to discuss in future studies. 
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多宫殿之意。据研究表明，蒙古鄂尔多斯部是从 14、15 世纪陆续进入河套地区。 
① 伊克昭盟地方志编纂委员会：《鄂尔多斯史志研究文稿》（第一册），第 325 页。 
② 伊克昭盟，其中“伊克”为蒙古语的“大”的意思，昭为大型寺庙。 




















































                                                        
① 彭兆荣：《人类学仪式的理论与实践》，北京：民族出版社，2007 年，第 18 页。 
② 彭兆荣：《人类学仪式的理论与实践》，北京：民族出版社，2007 年，第 3 页。 
③ [美]保罗·康纳顿 著，纳日碧力戈 译：《社会如何记忆》，上海：上海人民出版社，2000 年，第 49 页。 
④ 参见彭兆荣：《人类学仪式的理论与实践》，北京：民族出版社，2007 年，第 12 页。 
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